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For in the time of trouble he shall hide me in his pavilion:
in the secret of his tabernacle shall he hide me;
he shall set me up upon a rock.
—DPsalm 27:5
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MEDITATION

And the Lorp spake unto Moses, saying, See, I have called by name Bezaleel the son of Uri, the
son of Hur, of the tribe of Judah: and I have filled him with the spirit of God, in wisdom, and in
understanding, and in knowledge, and in all manner of workmanship, to devise cunning works,
to work in gold, and in silver, and in brass, and in cutting of stones, to set them, and in carving of
timber, to work in all manner of workmanship. And I, behold, I have given with him Aholiab, the son
of Ahisamach, of the tribe of Dan: and in the hearts of all that are wise hearted I have put wisdom,
that they may make all that I have commanded thee; the tabernacle of the congregation, and the ark
of the testimony, and the mercy seat that is thereupon, and all the furniture of the tabernacle, and
the table and his furniture, and the pure candlestick with all his furniture, and the altar of incense,
and the altar of burnt offering with all his furniture, and the laver and his foot, and the cloths of
service, and the holy garments for Aaron the priest, and the garments of his sons, to minister in
the priest’s office, and the anointing oil, and sweet incense for the holy place: according to all that I

have commanded thee shall they do.

—Exodus 31:1-11 (See also 35:30—35.)

Bezaleel and Aholiab

od revealed to Moses the two men who
Gwere to build the tabernacle and all its

ornaments: Bezaleel and Aholiab. Bezaleel
was from the tribe of Judah. He was a grandson of
Hur, who had assisted Aaron in upholding Moses’
arms in the battle with Amalek. Bezaleel was the
master builder. Aholiab was from the tribe of
Dan and was given to Bezaleel as a coworker. The
two of them would oversee the entire production
of the tabernacle and all those things that God
had shown to Moses in the mount. Bezaleel and
Aholiab were joined by many skilled craftsmen
of Israel, who would be taught by the two master
builders and who would assist in the work.

What a wonder of God’s grace that Bezaleel
and Aholiab could build the tabernacle! Consid-
er the tremendous skill and craftsmanship that
would be required. Bezaleel and Aholiab must be
the masters of all specialties. They must be metal -
lurgists, who could fashion gold, silver, and brass.
They must be gemologists, who could cut, polish,
engrave, and set precious stones. They must be
wood carvers, who could bring intricate forms out

of the wood. They must be carpenters, who could
build God’s dwelling. They must be weavers and
embroiderers and tailors, who could produce cur-
tains and garments of the finest cut and color. Not
only must Bezaleel and Aholiab be able to direct
and manage the massive building project that was
the tabernacle; they must also be able to perform
all the detailed, skilled, cunning work that was
necessary. Whether it was building the four great
pillars and their silver sockets that would hold
up the tabernacle, or weaving and embroidering
the veil of the most holy place, or painstakingly
engraving the names of Israel in the beautiful
gemstones, Bezaleel and Aholiab must be wise to
accomplish it.

But how could such a thing be? Bezaleel and
Aholiab were only a few months removed from
their slavery in Egypt. They had not gone to the
great schools of Egypt to learn so many skills. Ah,
but the Spirit of God was with them and taught
them more than any master tradesman. “See,”
said God, “I have called by name Bezaleel...and I
have filled him with the spirit of God” (Ex. 31:2-3).
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And God went through the camp of his people,
distributing to each exactly what was necessary.
“And in the hearts of all that are wise hearted I
have put wisdom, that they may make all that I
have commanded thee” (v. 6). It was a lesson in
the miracle that is the body of Christ. For God sets
each member where he will and distributes exactly
according to his purpose. The head of the body
gives to the members of his body just what the
body needs and just where the body needs it.

Now there are diversities of gifts, but the
same Spirit. And there are differences of
administrations, but the same Lord. And
there are diversities of operations, but it is
the same God which worketh all in all. But
the manifestation of the Spirit is given to
every man to profit withal...Now ye are the

FROM THE EDITOR

warm welcome to all our readers as the
last issue of April rolls off the digital
presses. Spring is in full flower here at

Reformed Pavilion headquarters. A couple of notes
to speed you on your way into this issue.

First, the topic of final justification has not
been forgotten, even though it does not make
an appearance in this issue. While waiting for
its appearance next week, this issue has some

body of Christ, and members in particular.
(ICor.12:4-17,27)

But, oh, there is more in the wisdom and skill
of Bezaleel and Aholiab. For Bezaleel and Aholi-
ab built God’s house. As such, they were types of
Jesus, who wisely and skillfully builds God’s
perfect home, where his covenant people might
dwell with him. After all, the tabernacle was only
the pattern of heaven (Heb. 8:5; 9:23). And heaven
is the “city which hath foundations, whose build-
er and maker is God” (11:10). As the wisest and
most skillful builder, God has laid his kingdom
on the foundation of Jesus Christ (I Cor. 3:11) and
brings us there, as to his tabernacle, to dwell with
him (Rev. 21:1-3).

—AL

reflections on the Protestant Reformed Church-
es’ continued misuse of Canons 3-4.17.

Second, we continue to look for ways to im-
prove the website. The blog has accumulated a
few posts, so be sure to check that out.

With that, may the Lord bless the writings in
this issue for his glory and for our profit.

—AL
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EDITORIAL

The Protestant Reformed Churches on Canons of Dordt 3—4.17

n the May 1, 2026, issue of the Standard

Bearer, Professor Cammenga continues his

commentary on the Second Helvetic Con-
fession. One of the portions of the confession
on which he comments in this issue reads, “We
condemn everything that heretics old and new
have taught against the law.” That is a powerful
and necessary condemnation, for heretics old
and new have abused and misused God’s law. But
Professor Cammenga uses that beautiful article
to renew his abuse and misuse of the Canons of
Dordt. Professor Cammenga writes,

Beyond practical antinomianism there is
the threat of doctrinal antinomianism. In
the present day there are those, for exam-
ple, who deny that “grace is conferred by
means of admonitions” (Canons of Dordt,
Heads 3/4, Art. 17). They only want to hear
the comfort of the gospel, not the warnings
and threatenings of God’s Word. There are
those who deny that believers must be
called to repentance and faith. They do not
want to hear the preacher say, “Repent or
perish.”

Theseall teach “against thelaw.” These
all are the tentacles of the many-headed
monster that is antinomianism.!

Although Professor Cammenga does not
name names, I believe that the above statement

is aimed at the undersigned and the members of
Remnant Reformed Church. Professor Cammenga
and I have disagreed over Canons 3—4.17 privately
since 20172 and publicly since 2022.> Therefore,
when Professor Cammenga refers to those in
the present day who deny his interpretation of
Canons 3—-4.17, I believe that he is referring to the
undersigned.

I am glad that Professor Cammenga wrote
what he did. First, his article reminds the entire
world what the doctrine of the Protestant Re-
formed Churches (PRC) is: the PRC turn the law
into the gospel and the gospel into the law. The
PRC have the form of a conservative Reformed
denomination, and they have a name that they
live. The PRC invoke the name of Herman Hoek-
sema in public expressions of appreciation for
their spiritual father.* The PRC congratulate
themselves for being virtually the only ones in
the world that oppose “the massive, malignant
movement of theological and spiritual modern-
ism.”® But the PRC turn the law into the gospel.
Their doctrine, as Professor Cammenga reminds
everyone, isthat graceis conferred by means of the
law. By this doctrine the PRC stand opposed to the
Reformed confessions. The doctrine of the con-
fessionsis that the law is not a means of grace. The
doctrine of the confessions is that “man cannot
by this law obtain saving grace” (Canons 3—4.5).
The doctrine of the confessions is that “what...

1Ronald Cammenga, “Of the Law of God (Second Helvetic Confession, Chapter 12c),” Standard Bearer 102, no. 9 (May 1, 2026):

273—-74; emphasis is Cammenga’s.

21n 2017 Professor Cammenga and the undersigned exchanged a series of private emails in which he maintained that
admonitions means law and that the law is a means of grace. The undersigned maintained that admonitions means gospel and
that the gospel—not the law—is God’s means of grace to save his people.

3 See Andrew Lanning, “Canons 3—4.17: ‘Grace is Conferred by Means of Admonitions,’” Sword and Shield 3, no. 4 (September
2022): 8—18; “More on Canons 3—4.17: ‘Grace is Conferred by Means of Admonitions,”” Sword and Shield 3, no. 5 (October

2022): 8-16.

“ Brian Huizinga, “A Tribute to the Reformed Amillennialist Herman Hoeksema,” Standard Bearer 102, no. 9 (May 1, 2026),

261-65.

> David Engelsma, “John Bolt, Common Grace, the PRCA, and Theological Modernism,” Protestant Reformed Theological Journal

59, no. 2 (April 2026): 64.
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neither the light of nature nor the law could do,
that God performs by the operation of the Holy
Spirit through the word or ministry of reconcil-
iation, which is the glad tidings concerning the
Messiah, by means whereof it hath pleased God
to save such as believe, as well under the Old as
under the New Testament” (Canons 3-4.6). By
their doctrine that the law is a means of grace,
the PRC show themselves to oppose the Reformed
faith. It is good that the church world know this
about the PRC. Though most men will ignore and
dismiss it, God’s people have fair warning that
the PRC have departed from the old paths.

Second, and most importantly, Professor
Cammenga’s comments give God’s people the
opportunity to remember and rejoice in the rea-
son that the gospel —not the law—is God’s means
of grace. The gospel is God’s means of grace unto
salvation because its message is Jesus Christ.
The gospel is “the glad tidings concerning the
Messiah” (Canons 3-4.6). The gospel declares
that there is forgiveness in Christ for sinners, life
in Christ for the dead, and freedom in Christ for
the bound.

The Spirit of the Lord Gop is upon me;
because the Lorp hath anointed me to
preach good tidings unto the meek; he
hath sent me to bind up the brokenheart-
ed, to proclaim liberty to the captives, and
the opening of the prison to them that are
bound; to proclaim the acceptable year of
the Lorp, and the day of vengeance of our
God; to comfort all that mourn. (Isa. 61:1-2)

The salvation that fallen man could never
obtain by works of righteousness, God has given
freely in Jesus Christ to all his people. God

hath saved us, and called us with an holy
calling, not according to our works, but
according to his own purpose and grace,
which was given us in Christ Jesus before
the world began, but is now made mani-
fest by the appearing of our Saviour Jesus
Christ, who hath abolished death, and
hath brought life and immortality to light
through the gospel. (II Tim. 1:9-10)

The gospel—not the law—is God’s means of
grace unto salvation because the heart of the gos-
pel is justification by faith alone in Christ alone.
The only righteousness that can be accepted by
the holy and just God is perfect righteousness.
And only Jesus Christ is perfectly righteous in
his obedience and atonement. All the believer’s
works according to the law are excluded from
his righteousness before God. The child of God
stands before God as ungodly and without works.
The entire righteousness of the child of God is the
righteousness of Jesus Christ, which God imputes
to him. “Knowing that a man is not justified by
the works of the law, but by the faith of Jesus
Christ, even we have believed in Jesus Christ, that
we might be justified by the faith of Christ, and
not by the works of the law: for by the works of the
law shall no flesh be justified” (Gal. 2:16).

The law cannot be a means of grace because its
message is what man must do: “thou shalt” and
“thou shalt not.” The law was not given to confer
grace but to provoke man to further sin. “The law
entered, that the offence might abound” (Rom.
5:20). It is fatal for a church to make the law God’s
means of grace alongside the gospel. Such a doc-
trine binds man under the law for some aspect of
his salvation. Such a doctrine separates man from
Christ for some aspect of his salvation. “For if
righteousness come by the law, then Christ is dead
invain” (Gal. 2:21). Oh, the law is holy and just and
good! It is God’s law! The law exposes man'’s sin,
and it is the rule of redeemed man’s grateful life.
But the holy, just, and good law of God is not God’s
means of grace. God never meant it to be. That
honor is reserved for the gospel, for the gospel of
Jesus Christ is “the power of God unto salvation to
every one that believeth” (Rom. 1:16).

What good news for sinners! We sinners are
not cast upon the law for any aspect of our salva-
tion but upon the gospel of Jesus Christ alone.

But we preach Christ crucified, unto the
Jews a stumblingblock, and unto the
Greeks foolishness; but unto them which
are called, both Jews and Greeks, Christ
the power of God, and the wisdom of God.
(ICor.1:23-24)
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The third reason that I am glad that Professor
Cammenga wrote what he did is that it is neces-
sary that men continue to say all manner of evil
against God’s people falsely for Jesus’ sake. Pro-
fessor Cammenga lies about the doctrine of those
whom he opposes. He accuses us of denying that
believers must be called to repentance and faith.
The professor conveniently forgets that it is the
PRC that refuse to hear the call to repent and be-
lieve. Does he not remember that the undersigned
was deposed from the ministry of the gospel in
the PRC exactly for calling the churches to repent
of their false doctrine? (Not that this worm is
anything or has done anything; the word and
the glory are God’s.) Professor Cammenga’s
statements are part of the persecution that it is a
privilege for God’s people to bear.

Blessed are ye, when men shall revile you,
and persecute you, and shall say all man-
ner of evil against you falsely, for my sake.
Rejoice, and be exceeding glad: for great is
your reward in heaven: for so persecuted
they the prophets which were before you.
(Matt. 5:11-12)

Fourth, Professor Cammenga’s statements
keep before the eyes of God’s people who yet
remain in the Protestant Reformed Churches the
fact that they do not belong there. The leaders of
the churches continue to condemn the pure gospel
of Christ as antinomianism. The leaders continue
to lie about what their opponents teach. Those
who know this continue to defile themselves with
those attacks on the gospel and those lies. The PRC
will not turn from their course, no matter how
much we who loved her might hope otherwise.
She has become Babylon, and she waits only to be
destroyed.

Come out of her, my people, that ye be not
partakers of her sins, and that ye receive not
of her plagues. For her sins have reached
unto heaven, and God hath remembered
her iniquities. Reward her even as she
rewarded you, and double unto her double
according to her works: in the cup which

she hath filled fill to her double. How much
she hath glorified herself, and lived deli-
ciously, so much torment and sorrow give
her: for she saith in her heart, I sit a queen,
and am no widow, and shall see no sorrow.
(Rev.18:4-7)

Fifth, and finally, Professor Cammenga’s state-
ments give us the opportunity to consider the true
meaning of Canons 3—-4.17 and a corrected transla-
tion of the article. The remainder of this article is a
reprint from volume 3 of Reformed Pavilion.

Article 17. Likewise, just as that almighty
operation of God whereby he brings forth
and sustains this our natural life does not
exclude but requires the use of means,
by which God in his infinite wisdom and
goodness hath determined to exercise this
his power, so also this aforementioned
supernatural operation of God by which
he regenerates us in no wise excludes or
subverts the use of the gospel, which the
most wise God has ordained to be the seed
of regeneration and the food of the soul.
Wherefore, as the apostles and the teach-
ers who succeeded them piously instructed
the people concerning this grace of God, to
his glory, and the abasement of all pride,
and yet in the meantime neglected not to
keep them by the sacred admonitions of
the gospel under the administration of the
word, sacraments, and discipline; so, even
to this day, be it far from either the in-
structors or the instructed in the church to
presume to tempt God by separating those
things that God in his good pleasure hath
willed to be most tightly joined. For grace
is conferred by means of admonitions; and
the more readily we perform our office, the
more clearly evident it usually is that the
favor of God is working in us, and the more
splendid does his work appear; to whom
alone all the glory, both of the means and
of their saving fruit and efficacy, is forever
due. Amen.®

6 Andrew Lanning, “Translation Comparison: Heads Three and Four,” Reformed Pavilion 3, no. 20 (August 23, 2025): 16—17.
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The ending of article 17 figured prominent-
ly in the recent controversy in the Protestant
Reformed Churches that led to the separation
and reformation of 2021, in which reformation
Remnant Reformed Church continues today. The
end of article 17 as we have it today reads:

For grace is conferred by means of admo-
nitions; and the more readily we perform
our duty, the more eminent usually is this
blessing of God working in us, and the more
directly is his work advanced; to whom
alone all the glory, both of means and of
their saving fruit and efficacy, is forever
due. Amen.

The PRC argued that the article is describing
the law of God. “Grace is conferred by means of
admonitions” was taken to mean that grace is
conferred by means of the commandments of the
law. “The more readily we perform our duty” was
taken to mean our duty of obeying the command-
ments of God’s law. The PRC further assumed
that the article described the blessing that God
graciously gives his people for obeying his law,
with more obedience obtaining more blessing.
The Protestant Reformed doctrine, by the denom-
ination’s interpretation of article 17, is that the
law is a means of grace by which God saves and
blesses his people and that by a greater keeping of
God’s law, God’s people obtain a greater measure
of God’s blessing.

The error of the PRC’s interpretation of ar-
ticle 17 has been pointed out before. Without
going into all of that detail again, the heart of
their error is that they introduce the law of God
into an article about the gospel of God. Article
17 is not teaching that the law is God’s means
of grace but that the gospel is God’s means of
grace. Article 17 further teaches that the gos-
pel is administered to God’s people through the
preaching of the word, the administration of
the sacraments, and the exercise of Christian

discipline. The “admonitions” of article 17 are
the sacred admonitions of the gospel, which are
administered to the people through the means
of grace that God has appointed: preaching,
sacraments, and discipline. Reading the end of
article 17 in light of the rest of the article makes
it clear that the article is about the gospel, not
the law.

The current English translation of article 17
does not help matters. The translation might
leave the impression that article 17 at least implies
a do-more-get-more theology. That is, the more
we do our duty (whatever that may be), the more
we are going to get, and the better things are
going to go. But that is not at all the meaning of
the end of article 17. Article 17 does not end by
telling us what we will get for obeying; rather,
article 17 ends by pointing out some of the visible
evidence that God is truly conferring his grace
upon his people through the means of grace that
he has appointed. The line of thinking is not this:
the more you do, the more you will get. Rather, the
line of thinking is this: our doing is the proof and
evidence and demonstration and fruit and effect
of the work that God has done in us. Not this: the
more we obey, the more we are blessed. But this:
our greater use of the means of grace is the clear
evidence and beacon of what God has done by his
grace. The corrected translation as presented in
this magazine brings out this line of thinking of
the fathers of Dordt.

For grace is conferred by means of admo-
nitions; and the more readily we perform
our office, the more clearly evident it
usually is that the favor of God is working
in us, and the more splendid does his work
appear; to whom alone all the glory, both
of the means and of their saving fruit and
efficacy, is forever due. Amen.”

—AL

7 Andrew Lanning, “Translation Notes,” Reformed Pavilion 3, no. 20 (August 23, 2025): 7-8.
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HERMAN HOEKSEMAS BANNER ARTICLES

The Banner
Our Doctrine by Rev. H. Hoeksema

May 25,1922

(pp. 325-26)

Article CLIX: The New King and His Kingdom: In the Flesh

“Forasmuch then as the children are partakers of
flesh and blood, he also likewise took part of the
same; that through death he might destroy him
that had the power of death, that is, the devil.”
—Heb. 2:14

The question whether the incarnation, the
coming of the Son of God in the flesh, would have
taken place apart from the fact of sin is partly
an irrelevant one, like all questions of the same
character. Often the question is asked: What
would have taken place if sin had not come? And
sometimes it may be possible to give an answer
to this question and thus obtain a fuller and truer
conception of the state of things as it actually is
now that sin is a fact. But it is always more or less
dangerous to enter into such questions. Scrip-
ture never does. It does not answer the question
what God would have done if sin had not come,
but it proceeds from the fact that sin is there, and
always assumes a soteriological character and
standpoint. And thus it is also with the question of
an incarnation apart from the entrance of sin into
the world. The question is irrelevant for the sim-
ple reason that sin has come, and the incarnation,
the coming of the Son of God in human nature as
an historic fact, finds its reason in the presence of
sin and its purpose in the deliverance of the peo-
ple of God from the power of sin and death.

This does not imply, of course, that we would
not most positively oppose that particular school
of philosophy and theology which maintains that
the incarnation is only a necessary step in the
development of God himself. This is pure panthe-
ism. It proceeds from the basis that God and man
are essentially one. Denying the transcendent
existence of God, it holds that God and the world
areidentical, and thatin that world, throughalong

process of development, God gradually comes to a
consciousness of self. This process realizes itself
in the highest sense of the word in man and comes
to a clear manifestation for the first time in the
incarnation, when man in Christ begins to realize
his essential oneness with God, his own divinity,
and God in man comes to self-consciousness. On
this standpoint of pantheistic evolution there is
no sin, except as a necessary step in man’s devel-
opment. There is no guilt, there is no atonement,
there is, in fact, no incarnation. For God always
was in man, and man always was God, only in
Christ God for the first time comes to a clear con-
sciousness of self. And, therefore, if with a view
to this Hegelian school of philosophy and to the
schools of theology that have been influenced by
it, the question is asked whether there would have
been an incarnation apart from the fact of sin, we
would answer most absolutely in the negative. But
apart from this the question is an impossible one.
Fact is that God wants to redeem his people from
the power of sin and death. And fact is, too, that
the incarnation as an historic fact finds its reason
in this fact of sin and its purpose in the redemp-
tion of the children of God.

This is most beautifully explained in the sec-
ond chapter of the epistle to the Hebrews, from
which we quoted the text printed above this es-
say. The author is speaking there of the glorious
dominion that is given to Christ Jesus. All things
are put in subjection under his feet. And this glory
and dominion, so the author explains, he attained
through suffering. And this suffering of the Christ
was necessary. “For it became him, for whom are
all things and by whom are all things, in bring-
ing many sons unto glory, to make the Captain of
our salvation perfect through suffering.” In these

Back to Contents
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words the necessity of the suffering of Jesus, as
the Captain of our salvation, is deduced from the
very nature of God. The meaning of the text is
plain. God has children. He has many sons. These
sons he adopted in his free sovereign grace from
eternity. These many sons he brings to glory. He
saves them. Not so that he merely gives them a
chance of salvation, for he loves his children with
divine love. A chance of salvation would never
do. By a mere chance they would never arrive in
glory. No, but the text states that he brings them
to glory. He is the Great Author of their salvation
from beginning to end. And loving his children as
he does, he will not rest until they have arrived in
glory everlasting, until they have entered into his
eternal covenant communion, and his everlasting
kingdom as heirs of all things. But these children,
whom God wants to lead and actually does bring
into glory, are in the power of sin and death. Thus
is the standpoint of the text. Death reigns over
the children God loves. They are guilty. And be-
cause of guilt they are in death’s power. They are
impotent to deliver themselves from the terrible
power of the devil. Never will they be able to lift
themselves from their miserable condition into
the glory of God’s covenant and kingdom. But
God has appointed them a Captain, Jesus Christ,
his only begotten Son. He must clear the way. He
must perform the work of a captain, or of a pio-
neer, who travels the way to glory himself in such
a way that he clears the way for the many chil-
dren that follow. He must pave the way. That way
to glory is blocked by the powers of sin and death
and the devil. And the Captain of the children’s
salvation must remove these powers, must over-
come them, so that the children may follow him
to the glory the Father has prepared for them. To
do this he, the Captain, must suffer death, must
taste death for every man. For, according to the
very nature of God, there is but one way to remove
the power of sin and guilt and to break the pow-
er of death and the devil over these children,
and that is by atonement, by paying the debt, by
satisfying the righteousness of God. And for that
reason the Captain of our salvation must be made
perfect through suffering. He must enter into our

suffering, he must take our place, he must suffer
death for us, that the righteousness of God may be
satisfied and we may go free.

Thus the author has it in the tenth verse of
this chapter.

But the question arises: How shall the Captain
appointed ever be able to bear our suffering? He is
the eternal Son of God. He deems it no robbery to
be called God’s equal, for such he is, indeed. He is
God of God from eternity, and as such he partakes
of all the divine attributes. He is the omnipresent,
the omnipotent, the omniscient. He is very God.
Surely, he is a powerful Captain, and able to over-
come the powers that keep the children of God
in prison. As far as his power is concerned, he is
stronger than death, for he is life himself. He is
stronger than the devil, for he is God omnipotent
and Lord of all. But as the Son of God with his di-
vine nature, he can never partake of our suffering,
for the divine nature is not subject to suffering and
death. Yet in order to be our Captain he must taste
death for us and pay for our debt, pay the penalty
for our sin. Still more. Sin had been committed in
the human nature, and must be atoned, must be
blotted out in the same nature. Man sinned, man
must pay. It is this which the author expresses
in the fourteenth verse of this same chapter. The
children are partakers of flesh and blood. He is
still speaking of the same children mentioned in
vs. 10. The children God loved in free sovereign
love. The children God means to bring into glory
everlasting. The children that are in the power of
sin and death, and that must be delivered from
the power of the devil. These children are par-
takers of flesh and blood. We shall not enter into
the meaning of this phrase now. When we come
to discuss the human nature as Christ assumed it,
we shall have ample opportunity to refer to this.
What we must see now is that the author deduces
the necessity of the incarnation from the fact of
sin. For he says: “Forasmuch then as the children
are partakers of flesh and blood, he also himself
likewise took part of the same; that through death
he might destroy him that had the power of death,
that is, the devil.”

The argumentation is clear.
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Granted that God has children, many sons,
whom he wants to bring to glory. Granted, too,
that these children are in bondage to the fear of
death. Granted further that God appoints a Cap-
tain to deliver the children from the power of sin
and death, and that this Captain must pay for
them the penalty and suffer in their stead. Then it
follows that this Captain must partake of the same
nature in which the children are subject to bond-
age. He must assume flesh and blood in order to
deliver the children and bring them to glory.

Of course, we realize that in the light of God’s
counsel we may recede just one step further.
Never must we conceive of the relation between
sin and the incarnation in such a way as if God

himself were compelled by sin to send his only
begotten Son into the flesh. This were a denial of
the very Godhead of God. No, in the light of the
eternal counsel of God all things, sin and Satan
included, can never do anything else than serve
God’s purpose. We might say: Sin must serve to
make the incarnation of the Son necessary and to
realize the kingdom that is promised him. But this
does not alter the fact that historically the Son of
God came in the flesh on account of sin. Also the
incarnation is soteriological in purpose. He par-
took of the flesh and blood of the children that he
might “deliver them who through fear of death
were all their lifetime subject to bondage.”

—Grand Rapids, Mich.
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